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o MY 1372 DB P2 D DT - When a man from [among] you brings a sacrifice to the Lord. The
precept of sacrifice is a central motif in Judaism. To live in accord with God’s word is identical with
living a sacrificial life. To act morally is synonymous with sacrificial action. God summoned man
into His sacrificial service.

What was man called upon to sacrifice? Judaism gives a straightforward answer to this basic
theological and ethical question: Man must offer everything he possesses. Nothing is to be spared
and nothing is to be saved for man.

The logic of this answer is self-evident. A sacrificial action consists in restoring that which man
heretofore considered his own to its rightful owner—returning to the Master that which was en-
trusted to man’s care, and of which he erroneously and impudently took possession. Since there is
nothing within the reach of man which he does not have in trust for and from God, there is nothing
whose return to God would not be considered a hallowed sacrificial service. Man must return to the
master of the universe not only all he possesses in the form of physical goods, but himself as well:
his body, mind, spirit, soul—the whole of his existence in all its boundless manifestation at all levels.

Judaism fought relentlessly against the heathen curse of human sacrifice. You shall not do so to the
Lord, your God; for every abomination to the Lord which He hates, they did to their gods, for also their sons



And He called to Moses, and the Lord spoke to him from the Tent of Meeting,
saying, 2 Speak to the children of Israel, and say to them: When a man from
[among] you brings a sacrifice to the Lord;* from animals, from cattle or from the flock*
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and their daughters they would burn in fire to their gods (Deut. 12:31). As an ecclesiastical institution,
this ruthless cult was condemned and stamped as murder by Judaism. However, at an experiential
spiritual level, this type of sacrifice is the fundamental one for Judaism. The primitive brutal cult
of perpetuating murder and extinguishing the physical existence of man in honor of God is pagan
and abominable. Yet the offering of the spiritual personality of the human metaphysical existence
to God is a great heroic act, in which Judaism believes man finds his unique charismatic fulfillment.

How, then, is this great sacrifice of the self consummated? Judaism gave a terse answer to this
question. Man offers himself by engaging in a movement of recoil from himself, by retreating from
the position of illusory strength he is prone to take up at certain times, by withdrawing from at-
titudes of arrogant self-regard and self-centeredness and from spiritual entrenchment in a false
and insolent majestas homine complex. The giving up of the fruits of sweet victory when man is
intoxicated by it, and the free acceptance of defeat while triumph is within reach, are considered
the supreme sacrifice which man can bring to God.

When excessive giving of charity becomes painful to the giver because the unhallowed self
considers giving to be nonsensical, asking himself why he should spend his hard-earned money
on others—it is then that the act of giving becomes a great sacrifice, for by so doing the donor re-
nounces his mastery over his wealth, retreating from his economic position of strength. When the
scientist, discovering a new behavioral pattern in nature, does not gloat in his attainment, but de-
parts from the position of intellectual pride and strength and stands in awe before the Creator in his
realization that every scientific advancement deepens the mysterium magnum involved in creation
which remains, in spite of all our cognitive achievements, numinous and enigmatic—he engages
in sacrificial action. He recognizes that absolute knowledge is the exclusive prerogative of God and
that the human-finite mind is nothing but a reflection of the infinite divine logos. He acknowledges
that wisdom is not his but God’s. (Community, Covenant and Commitment, pp. 298-299)

~ese D33P DN IDTPR INXT 1Y P37 W AT0 1D - from animals, from cattle or from the flock
you shall bring your sacrifice. Why does the Torah use the apparently superfluous words from animals
when it later specifies from cattle or from the sheep? To indicate that man is separated from animals
and is elevated over other creatures in that he engages in self-sacrifice. Who knows that the spirit of
the children of men is that which ascends on high and the spirit of the beast is that which descends below to
the earth? (Ecc. 3:21). The soul of man which lifts its eyes and gazes on high to far distances, to the
future, and prepares to sacrifice for it—this is the spirit of the children of men is that which ascends on
high. This is the 129p 031 27 3 D8—one who sacrifices himself. (Yemei Zikaron, p. 192)
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oo §9 13 - and it will be accepted for him. In our weekday Shemoneh Esreh prayer, we end the
petitionary section starting with the words »%% vpe: Listen to our voice, Lord our God...and in compas-
sion and favor accept our prayet, for You, God, listen to prayer and pleas. Immediately following this
blessing we recite the paragraph which starts with the word mx~: Find favor, Lord our God, in Your



you shall bring your sacrifice. 3 If his sacrifice is a burnt offering from cattle, an unblemished
male he shall bring it. He shall bring it willingly to the entrance of the Tent of Meeting,
before the Lord. + And he shall lean his hand [forcefully] upon the head of the burnt
offering, and it will be accepted for him* to atone for him. 5 And he shall slaughter the
young bull before the Lord. And Aaron’s descendants, the kohanim, shall bring the blood,
and dash the blood upon the altar, around [the altar] which is at the entrance of the Tent
of Meeting. © And he shall skin the burnt offering, and cut it into its [prescribed] sections.

And the descendants of Aaron the kohen shall place fire on the altar; and arrange wood
on the fire. 5 And Aaron’s descendants, the kohanim, shall then arrange the pieces, the
head and the fat, on top of the wood which is on the fire that is on the altar. © And its
innards and its legs, he shall wash with water. Then, the kohen shall cause to [go up in]
smoke all [of the animal] on the altar, as a burnt offering, a fire offering, [with] a pleasing
fragrance to the Lord. 10 And if his offering is [brought] from the flock from sheep or from
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people Israel and their prayer..and accept in love and favor the fire offerings of Israel and their prayer. 1t
would seem that the theme of this latter blessing is identical to the earlier one and is superfluous.
Why did the Anshei Knesses Hagedolah see fit to apparently repeat the same request in sequence?

The theme of the %% pnwf prayer is that God should accept our prayer. The theme of 7% is
that our prayer should be considered as a sacrifice. The word 37 evokes the phrase 12 ¥ in the
context of sacrifice. Through this statement, and indeed through this entire benediction, something
wondrous takes place: our prayer, which until this point has been in the form of a conversation, is
now transformed into a sacrifice. The term 372% miay, the service of the heart inherent to prayer, is
an act of self-sacrifice. (Shiurim Lezecher Abba Mori, Vol. 2, p. 216; Worship of the Heart, p. 178)

The blessing of the kohanim is connected to the benediction of n131 since that blessing was made
after the completion of the communal sacrifices in the Temple. Without this blessing, the Temple
service was incomplete. The Torah states: And Aaron lifted up his hands towards the people and blessed
them. He then descended from preparing the sin offering, the burnt offering, and the peace offering (9:22).
The kohanim therefore walk to the platform during the blessing of myn, for it is this blessing that
transforms the repetition of the Amidah into a communal sacrifice. (Shiurim Lezecher Abba Mori, Vol. 2,
p. 214; Mesorah, Vol. 5, p. 5)
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19322 NN YOYN - And he shall split it open with its wing feathers [intact]. Birds were generally

offered as an olah by those who could not afford to pay for an animal offering. The Torah here indi-
cates that the bird is sacrificed along with its feathers. Rashi explains that even though the burning
of feathers results in a foul smell, if the feathers were to be removed the bird offering would look
scant and insignificant. The Torah was sensitive to the feelings of the indigent, allowing the poor to
recognize that their sacrifice was as valued as those of their wealthy peers.



goats as a burnt offering he shall sacrifice it an unblemished male. 11 And he shall
slaughter it on the northern side of the altar, before the Lord. And Aaron’s descendants,
the kohanim, shall dash its blood upon the altar, around. 12 And he shall cut it into its
[prescribed] sections, with its head and its fat, and the kohen shall arrange them on top
of the wood which is on the fire that is on the altar. 13 And the innards and the legs, he
shall wash with water. Then, the kohen shall offer up all [of the animal], and cause it
to [go up in] smoke on the altar. It is a burnt offering, a fire offering [with] a pleasing
fragrance to the Lord. 1+ And if his sacrifice to the Lord, is a burnt offering from birds,
he shall bring [it] from turtle doves or from young doves. 15 And the kohen shall bring
it near to the altar, and nip off its head, and cause it to [go up in] smoke on the altar,
and its [the bird’s] blood shall be pressed out upon the wall of the altar. 16 And he shall
remove its crop along with its entrails, and cast it next to the altar on the east side,
to the place of the ashes. 17 And he shall split it open with its wing feathers [intact],*

A passage in Berachos 17a reflects this idea: A favorite saying of the rabbis of Yavneh was: I am God’s
creature and my fellow is God’s creature. My labor [melachti] is in the city, and his labor is in the fields.
I rise early for my labor, and he rises early for his labot. Just as he does not presume to do my labor; so do
I not presume to do his labor. Will you say, I do much and he does little? We have learned: One may ac-
complish much or one may accomplish little, as long as the individual directs his heart to heaven.

The rabbis of Yavneh had a sacred mission. Through every page of the Jerusalem and Babylonian
Talmud, they guaranteed the eternity of Israel. Yet these same rabbis maintained that their mission
was of equal value to their brothers in Galilee and Judea who worked in the fields, who provided
food to their brothers in the cities. But what of historical significance did these anonymous farmers
accomplish on behalf of the nation of Israel? We know well of Rabban Gamliel, Rabbi Elazar, and
Rabbi Akiva, but of what lasting import is the work of these unknown tillers of the soil?

The relative significance of one’s assignment does not depend on the specifics of the mission,
how much of the assignment he completes, or its lasting effect. One cannot assess the relative
importance of his divine assignment. Wholehearted acceptance and the will to carry out the as-
signment are all that matter. Accomplishment is not what sanctifies an individual; it is the faithful-
ness with which one engages in the assignment. Holiness is associated not with perceived success,
but with the effort. Man is not judged by his accomplishments, but by the devotion and sacrifice
through which he pursues his mission.

The word melachti implies an employee-employer relationship. A worker must do what the
employer assigns him. The rabbis of Yavneh recognized that their work as well as the farmer’s work
was assigned by the same Employer. Rabban Yochanan ben Zakai was given the task to spiritually
save the Jewish nation, while the farmer’s task was to ensure that the scholars fulfill their mission
by providing them food.

Jewish scholars have traditionally required support to survive. The farmers supported their
scholar brothers, just as Zebulon supported Issachar (see Rashi on Deut. 33:18). Without the work-
ers in the field, Rabban Yochanan ben Zakai could not study in the city. The farmer may remain
anonymous, but the scholar/leader depends on him. (Moriah, 1956; Derashot Harav, pp. 57-58)
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DT YN W3 0N A2 - And he shall bring it to Aaron’s descendants, the kohanim. From

the time of the Hasmoneans and the Greek Hellenizers, Sefer Vayikra has been attacked merci-
lessly for the institution of korbanos. The Gemara (Sukkah 56b) tells the story of Miriam daughter
of Bilga who apostatized and married a Greek officer. She entered the Temple, removed her shoe,
and banged it on the altar, exclaiming, Wolf, wolf, how long will you consume the material wealth of the
Jewish People while you do not protect them in their time of need?

The early Christians sought to attack the institution of the Temple and took aim at the ko-
hanim and the Temple service. Anyone familiar with the history of this period knows how deep
their hatred ran towards Toras Kohanim (the Book of Leviticus), a hatred that intensified during
the rise of Christianity in the Middle Ages. They consistently sought to deride and belittle the

institution of korbanos.

Throughout the years, the form of derision has changed, but the intent remains the same. One



but he shall not tear it completely apart. The kohen shall then cause it to [go up in] smoke
on the altar, on top of the wood which is on the fire. It is a burnt offering, a fire offering
[with] a pleasing fragrance to the Lord.
And if a person brings a meal offering to the Lord, his offering shall be of fine flour. He
shall pour oil over it and place frankincense upon it. > And he shall bring it to Aaron’s
descendants, the kohanim,* and from there, he [the kohen] shall scoop out his fistful of its fine
flour and its oil, in addition to all its frankincense. Then, the kohen shall cause its reminder
to [go up in] smoke on the altar; [it is] a fire offering [with] a pleasing fragrance to the Lord.

- e

of the earliest modifications enacted by Reform Judaism was the excision of korbanos from the seder
tefilah. Modern Bible criticism is a veiled atheistic and agnostic attempt to continue the Christian
attack against Toras Kohanim. The use of the term “Priestly Code” by Bible critics is a thinly con-
cealed attempt to discredit Sefer Vayikra, branding it as a subsequent addition to the canon written
by a group of kohanim after the return from the Babylonian exile to Zion, to force a priestly aris-
tocracy on the people.

Knesses Yisrael remained faithful and true to our mesorah. We have stood strongly in defense of
Toras Kohanim, displaying more devotion and commitment to its study with each attempt at dis-
crediting it, as expressed by all the books and commentary that have been written on Sefer Vayikra.

The Babylonian Talmud includes only Maseches Berachos of Seder Zeraim, as the other tractates
related to agriculture apply only in Eretz Yisrael and were, therefore, more fully covered in the
Jerusalem Talmud. Similarly, Maseches Niddah is the only tractate of Talmud in Seder Taharos, with
the rest limited to Mishnayos. When it comes to Seder Kodshim, however, the Talmud Bavli contains
a full set of tractates. Our devotion even in exile is evident by the fact that of all the Midrashic
books written on the Torah, only the Sifra D’vei Rav, referred to as Toras Kohanim, was written
in Babylonia. Rashi and Tosafos, the classical commentaries on Talmud Bavli, are not available for
Mishnayos Taharos and Zeraim. However, Rashi and Tosafos commented on the tractates in Kodshim
as extensively as they did on Seder Moed or Nashim.

To reinforce Kodshim in our daily lives, the passage “Eizehu Mekoman”—Mishnayos from Maseches
Zevachim—is included in our daily siddur. We include the opening section of Toras Kohanim, the
baraisa of Rabbi Yishmael and the thirteen attributes through which the Torah is explicated, in
our korbanos recitation to reinforce the inherent connection between Torah she’bichsav and Torah
she’be’al peh regarding korbanos.

According to one opinion in the Gemara (Berachos 26b), our daily tefilos are directly connected
to the daily sacrifices offered at the same time of the day. According to Tosafos, our Musaf is a form
of wnatr oMo mabwn, so will we render the calves of our lips (Hos. 14:3)—our tefilos are substitutes for
the specific sacrifices offered. The Midrash (Vayikra Rabbah, Tzav 7:3) quotes an ancient accepted
tradition according to which the education of young children commenced with the study of Sefer
Vayikra.

After the destruction of the Second Temple, Rabban Yochanan ben Zakai enacted many takanos
to keep the Temple and the Avodah alive in our communal memory. Despite the seeming absurdity
of hoping for such a future in such a dark and foreboding time, Rabban Yochanan ben Zakai had the
courage to look forward and see a future of avodas Beis Hamikdash. (Rabbi Joshua Rapps Parashah Series)
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WHD 10PN 89 WIT 931 WL 923 - For you shall not cause to [go up in] smoke any leavening
or any honey. A close reading of this verse suggests that the act of offering these ingredients is itself



And what remains of the meal offering shall belong to Aaron and to his descendants; [it is]
holy of holies from the fire offerings of the Lord. + And if one brings a meal offering baked
in an oven, it shall consist of [either] unleavened loaves [made] of fine flour mixed with oil,
or unleavened wafers anointed with oil. 5 And if a meal offering on a pan is your sacrifice,
it shall be [made] of fine flour, mixed with oil; it shall be unleavened. ¢ Break it into pieces,
and you shall [then] pour oil over it. It is a meal offering. 7 And if your sacrifice is a meal
offering [made] in a deep pot, it shall be made of fine flour with oil. s Thus you shall bring
the meal offering which shall be made from these [types], to the Lord. And he shall bring
it to the kohen, and he shall bring it close to the altar. 9 And the kohen shall lift out, from
the meal offering, its reminder and cause it to [go up in] smoke on the altar; [it is] a fire
offering [with] a pleasing fragrance to the Lord. 10 And what remains of the meal offering
shall belong to Aaron and his descendants; [it is] holy of holies from the fire offerings of the
Lord. 11 No meal offering that you sacrifice to the Lord shall be made [out of anything]
leavened. For you shall not cause to [go up in] smoke any leavening or any honey,* [as] a
fire offering to the Lord; 12 [However;] you shall bring them as a first [fruit] offering to the
Lord; nevertheless, they shall not go up on the altar as a pleasing fragrance to the Lord.
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prohibited, but if added to a sacrifice, that sacrifice is not necessarily invalidated. Maimonides
(Hilchos Issurei Mizbeach 5:1), in codifying this halachah, notes only the prohibition of offering
these ingredients on the altar, while making no mention of an invalidation of the offering. Yet, the
baraisa in Kerisos 6a states that adding honey or yeast to the incense offering (ketores) is not merely
a prohibition, but renders the entire incense offering invalid. Based on this baraisa, Maimonides in
the very next halachah (Hilchos Issurei Mizbeach 5:2) rules that if one added yeast or honey to the in-
cense offering, it becomes invalid. Apparently, invalidation applies in regard to the incense offering,
but not with respect to other offerings. On what basis does Maimonides differentiate between add-
ing yeast and honey to incense as opposed to other offerings? Why do these ingredients invalidate
one and not the other? Maimonides makes another crucial distinction. He writes that in regard to
the outer altar, one violates this prohibition whether the honey/yeast was offered alone as an offer-
ing, or if it constituted an ingredient in another offering. Yet in regard to ketores, which is offered
on the inner altar, he notes only the prohibition when the yeast or honey is mixed into the offering
(the ketores), and makes no mention of a prohibition to offer honey or yeast alone on the inner altar.

In Menachos (58b), Rava is of the opinion that if one mixed less than an olive-sized quantity
(kezayis) of honey or yeast into an offering, the offering is not prohibited. In order to prohibit the
burning of these substances upon the altar, the Torah must consider these substances as “con-
sumption of the altar” (achilas mizbeach) or there would be no prohibition. Rava maintains that
for the Torah to prohibit this offering, we use the same measurement guidelines when it comes
to achilas mizbeach as we do for human consumption—and according to halachah, the minimum
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measurement for human consumption is a kezayis. A lesser amount would not be prohibited since
it does not constitute achilas mizbeach, and it would be ignored.

The aforementioned distinctions between inner and outer altars are related to the following
point. When it comes to the inner altar, the Torah never considers anything but the offering of
actual incense as achilas mizbeach. This is noted by Maimonides (Hilchos Klei Hamikdash 2:11):
The daily incense offering was brought on the golden altar in the sanctuary; nothing else is offered on it.
Therefore, the burning of alien substances upon the golden altar would not qualify as achilas miz-
beach. In contrast, in regard to the outer altar, the Torah considers the offering of any substance
(even an unfit or alien one) as an achilas mizbeach.



And you shall salt every one of your meal offering sacrifices with salt, and you shall not
omit the salt of your God’s covenant from [being placed] upon your meal offerings. You
shall offer salt on all your sacrifices. 1+ When you bring a meal offering of the first grains
to the Lord, you shall bring your first grain meal offering [from barley], as soon as it ripens,
parched over the fire, kernels full in their husks, [ground into] coarse meal. 15 And you
shall put oil on it, and place frankincense upon it. It is a meal offering. 16 Then, the kohen
shall cause its reminder to [go up in] smoke, [taken] from its coarse meal and from its oil,
with all its frankincense; [it is] a fire offering to the Lord.

If his sacrifice is a peace offering, if he brings it from cattle, whether male or female,
unblemished he shall bring it before the Lord. > And he shall lean his hand [forcefully]
upon the head of his sacrifice and slaughter it at the entrance of the Tent of Meeting.
And Aaron’s descendants, the kohanim, shall dash the blood upon the altar, around.
And from the peace offering, he shall bring a fire offering to the Lord [comprised of]:
the fat covering the innards and all the fat that is on the innards, + and the two kidneys

With this in mind, it is clear why there are major differences between how the prohibition of
™wpn N9 applies to the inner altar versus the outer altar. Since the only possible achilas mizbeach
on the inner altar is through the ketores, the only means to prohibit the offering of honey or yeast
upon the inner altar is through the ketores, rendering the ketores itself invalid. In regard to the
outer altar, however, any substance is considered achilas mizbeach even without it being consid-
ered part of an otherwise valid offering. Therefore, according to Maimonides, the prohibition of
™opn 89 applies to the offering of honey and yeast on the outer mizbeach without invalidating
the korban.

Alternatively, one can propose a different solution. According to Maimonides: If any amount
of honey is placed inside [the ketores], it is invalidated; if one of its ingredients is missing, he is liable
for the death penalty for [the incense] becomes ketores zarah [alien incense] (ibid., 2:8). Maimonides
here introduces the term ketores zarah as a disqualification associated with either subtracting one
of the prescribed ingredients in the ketores, or when honey is added. The inclusion of honey in
the mixture is problematic not because there is a prohibition to offer honey per se, but because its
inclusion along with the regular ketores creates an offering of ketores zarah. In contrast, the offering
of honey alone would not constitute ketores zarah.

With regard to offerings of the outer mizbeach, while having honey or yeast mixed into the of-
fering constitutes a transgression of 3pn 89, the offering itself remains valid. The offering of honey
on the outer mizbeach is prohibited whether the honey is part of another offering, or if it is offered
alone. In contrast, regarding the inner altar, the only possible manifestation of the prohibition of 87
™opn is by way of creating ketores zarah, which also constitutes an invalidation of the ketores offer-
ing. Maimonides therefore does not mention any transgression associated with offering honey or
yeast alone upon the inner altar, since such an offering would not constitute ketores zarah. (Shiurei
HaGrid al Kerisos, pp. 94-98)
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ceso 203D MAMT 9Y DT NN O TN 12 M - And Aaron’s descendants shall dash its blood
upon the altar; around. Nachmanides comments: The sprinkling of the blood on the altar corresponds to
his own blood, so that a person may consider in doing any of this, that he has sinned against his God, body



[along] with the fat that is upon them which is over the flanks. And he shall remove the
diaphragm with the liver;, along with the kidneys. 5 And Aaron’s descendants shall cause
it to [go up in] smoke on the altar, apart from the burnt offering, which is on top of the
wood that is on the fire; [it is] a fire offering [with] a pleasing fragrance to the Lord.
And if his sacrifice for a peace offering to the Lord is from the flock, whether male
or female, unblemished he shall bring it. 7 If he brings a sheep as his sacrifice, then he
shall bring it before the Lord. & And he shall lean his hand [forcefully] upon the head of
his sacrifice, and slaughter it before the Tent of Meeting. And Aaron’s descendants shall
dash its blood upon the altar, around.* 9 And from the peace offering, he shall bring a
fire offering to the Lord [comprised of] its choicest part the complete tail, which he shall
remove opposite the kidneys, and the fat covering the innards and all the fat which is on
the innards, 10 and the two kidneys [along] with the fat that is upon them, which is over
the flanks. And he shall remove the diaphragm with the liver, along with the kidneys.
And the kohen shall cause it to [go up in] smoke on the altar, as food for the fire, to
the Lord. 12 And if his sacrifice is a goat, he shall bring it before the Lord, 13 and he
shall lean his hand [forcefully] upon its head and slaughter it before the Tent of Meeting,
and Aaron’s descendants shall dash its blood upon the altar, around. 14 And from it,
he shall bring his offering a fire offering to the Lord [comprised of] the fat covering the
innards, and all the fat which is on the innards, 15 and the two kidneys with the fat
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and soul, and that it is his blood that ought to be spilled and his body that ought to be immolated, were it
not for the Creator’s mercy [chesed], who took from him a substitute.

Nachmanides inquired deeply into the idea of sacrifice, elevating the concept to a sublime
mystical height. The requirement to sacrifice flows from the Attribute of Judgment (midas hadin).
God demands the human burnt offering. The manifestation of God—awesome and all-powerful—
negates a world that is sequestered in the borders of otherness and content with the relative and
the temporal. Din jealously guards the absolute uniqueness of God and demands the annulment of
finite independent being. God will not tolerate the arrogant man. Man who has become alienated
from his Creator through a horrifying ontic pride must mount the altar of God. The revelation of
the Akeidah imperative suddenly erupts from the silent twilight of transcendence, addressing the
guardian who has betrayed his task and misappropriated his Master’s work.

Build an altar. Arrange the wood. Kindle the fire. Take the knife to slaughter your existence
for Me. This is the command of the awesome God who suddenly appears out of an absolute sepa-
ration. This approach is the very foundation of prayer. Man hands himself over to God. He ap-
proaches the awesome God, expressing this movement in sacrifice and binding of oneself. (Worship
of the Heart, pp. 162-163)
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o 198N N9 07 921 3977 99 - You shall not eat any fat or any blood. While detailing the laws of
the korban shelamim, we are instructed about the prohibitions of eating fat and blood. The Torah
is very concerned about our eating habits. The Torah says next to nothing about the essentials of
prayer, but there is much detail about what a Jew is allowed to eat. Apparently, it is easier for man



that is upon them, which is over the flanks. And he shall remove the diaphragm with the
liver; along with the kidneys he shall remove it. 16 And the kohen shall cause it to [go
up in] smoke on the altar, consumed as a fire offering, [with] a pleasing fragrance. All
[sacrificial] fat belongs to the Lord. 17 [This is] an eternal statute for all your generations,
in all your dwelling places: You shall not eat any fat or any blood. *
And the Lord spoke to Moses, saying, 2 Speak to the children of Israel, saying: If a
person sins unintentionally [by committing one] of all the commandments of the Lord,
which may not be committed, and he commits [part] of one of them 3 If the anointed kohen
sins, bringing guilt to the people,* then he shall bring for his sin which he has committed,
an unblemished young bull as a sin offering to the Lord. + And he shall bring the bull to
the entrance of the Tent of Meeting before the Lord, and he shall lean his hand [forcefully]
upon the bull’s head and slaughter the bull before the Lord. 5 And the anointed kohen
shall take from the bull’s blood and bring it into the Tent of Meeting. © And the kohen shall
dip his finger into the blood and sprinkle some of the blood seven times before the Lord,
before the dividing curtain of the Sanctuary. 7 And the kohen shall place some of the blood
on the horns of the incense altar which is in the Tent of Meeting, before the Lord, and he
shall pour all the blood of the bull onto the base of the altar [used] for burnt offerings,
which is at the entrance of the Tent of Meeting. & And all the fat of the sin offering bull he
shall separate from it: the fat covering the innards, and all the fat that is on the innards,
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to pray than to abstain from certain foods. Even today, in modern times, man finds it easy to apply
himself spiritually but much more difficult to regulate what he eats. He does not object to singing
hymns or visiting a sanctuary of prayer. He is ready for cultic performance. But he hates to be told
that there are laws governing his body. In the Torah’s opinion, it is impossible to hallow and inspire
the spirit without including the body. Sefer Vayikra, known as the book of Kedushah (holiness), is
the book that deals with eating habits as well as sexual morality. Physical holiness must precede
spiritual ascension. (Boston, 1977)

~eer DY ﬂp{:)tﬁ) N0 MY Ta0 ON - If the anointed kohen sins, bringing guilt to the people. Here
one sees how enormous and how frightening is the responsibility of the Jewish leader. He is respon-
sible not only for sins committed by the people in public that he can eliminate or change, but even
for those committed clandestinely. Sometimes the leader is the sacrifice or offering that Hakadosh
Baruch Hu demands from the generation. This is the principle of the death of the righteous is an atone-
ment (Tanchuma [Buber], Acharei Mos 10). A leader is responsible for the sins of his community, even
for matters of which he is not aware and which, therefore, he cannot correct. There is no mitigating
circumstance that may save the leader from being punished. (The Lord is Righteous, p. 280)
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~eer DI DT MYRT DT X3M - The anointed kohen shall bring some of the bull’s blood. When
delineating the specifications for this special sacrifice, the par he’elam davar shel tzibur, the Torah
says the person who brings the offering is the Kohen Mashiach (the Kohen Gadol who was anointed
with the special anointing oil during the First Temple era). There seems to be a disagreement
among the rishonim whether this par he’elam davar shel tzibur would be invalidated if it were to be
offered by any kohen other than a Kohen Mashiach, or whether it is merely a din lechatchilah, mean-
ing that post facto (bediavad) the offering would be valid.



and the two kidneys [along] with the fat that is on them, which is on the flanks; and
the diaphragm with the liver; along with the kidneys, he shall remove it, 10 just as was
separated from the bull [sacrificed as] a peace offering, the kohen shall then cause them
to [go up in] smoke on the altar [used] for burnt offerings. 11 [He shall then take] the
bull’s skin and all of its flesh, along with its head and along with its legs, its innards
and its waste matter. 12 He shall take out the entire bull to a clean place outside the
camp, [namely,] to the ash depository, and he shall burn it in fire on wood. Thus, it
shall be burnt in the ash depository. 13 And if the entire ommunity of Israel errs because
a matter was hidden from the eyes of the congregation, and they commit one of all of
all the commandments of the Lord, which may not be committed, incurring guilt;

When the sin which they had committed becomes known, the congregation shall bring
a young bull as a sin offering. They shall bring it before the Tent of Meeting. 15 The
elders of the community shall lean their hands [forcefully] upon the bull’s head, before the
Lord, and one shall slaughter the bull before the Lord. 16 The anointed kohen shall bring
some of the bull’s blood* into the Tent of Meeting, 17 and the kohen shall dip his finger
from the blood, and sprinkle [it] seven times before the Lord, before the dividing curtain.

3D OPHY DEVTP BF 17 PN 5 PURED 163 qH  Hdnp dpIP DPIWN Bh 037N YAy OPIPE Prd dn
DEYTPD DRy OVEY PP B3 BLDEY BTN BHYPDN BB HIND Ph AP D31 b DRYpRY ML

Ri, as quoted in Tosafos in Maseches Yoma (57a s.v. »%), and Ram, as quoted in Tosafos in Maseches
Kidushin (36b s.v. 0397°8), maintain that the requirement is only a din lechatchilah, and even a regular
kohen may bring this korban bediavad. Tosafos bring support to this supposition from a derashah found
in Toras Kohanim (Vayikra parashah 3:6). However, Rashi in Kiddushin (ibid.) seems to maintain that
the Kohen Mashiach’s participation is a requirement even bediavad, a position based on the simple
reading of the Gemara there, which seems to be at odds with Toras Kohanim.

Maimonides seems to have an opinion that differs from both Rashi and Tosafos. He strangely
omits this requirement entirely, suggesting that the par he’elam davar need not be brought by a
Kohen Mashiach at all. This seemingly novel position of Maimonides is understandable in light of
the words he uses to describe how another similar korban is brought—the par Kohen Mashiach,
the sacrifice of a Kohen Mashiach who himself sins (see above, verses 3-12). In Hilchos Ma’aseh
Hakorbanos (5:15), Maimonides writes: The bull of the Kohen Mashiach...the kohen himself receives
its blood and sprinkles from it inside [the Sanctuary]. And if a regular kohen receives and sprinkles, it is
still valid. It seems that according to Maimonides, the reason the Torah requires a Kohen Mashiach
to perform the offering of a par Kohen Mashiach is not necessarily due to the special status of Kohen
Mashiach or because the procedure requires it. Rather, it is appropriate that the Kohen Mashiach
himself performs this offering for purposes of his own atonement. Maimonides, therefore, main-
tains that there is no need for a Kohen Mashiach to sacrifice the par he’elam davar shel tzibur at all,
since this sacrifice comes to atone for a communal sin, not the Kohen Mashiach’s own individual
sin. It is not he alone who requires atonement: this korban is brought on behalf of all Klal Yisrael.
(Kuntras B’inyan Avodas Yom HaKippurim, pp. 108-110)
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And he shall then place some of the blood on the horns of the altar that is before the
Lord in the Tent of Meeting. And then he shall pour all the blood onto the base of the altar
[used] for burnt offerings, which is at the entrance to the Tent of Meeting. 19 And he shall
separate all its fat from it and cause it to [go up in] smoke on the altar. 20 He shall do to
the bull just as he did to the bull of the sin offering thus he shall do to it. Thus the kohen
shall make atonement for them [the community], and they will be forgiven. 21 And he
shall take the bull outside the camp and burn it, just as he burned the first bull. It is a sin
offering for the congregation. 22 If a leader [of Israel] sins and unintentionally commits
one of all the commandments of the Lord, which may not be committed, incurring guilt;

if his sin that he has committed is made known to him, then he shall bring his offering:
an unblemished male goat. >+ And he shall lean his hand [forcefully] upon the goat’s head
and slaughter it in the place where he slaughters burnt offerings, before the Lord. It is a sin
offering. 25 And the kohen shall take some of the blood of the sin offering with his finger,
and place [it] on the horns of the altar [used] for burnt offerings. And then he shall pour
its blood onto the base of the altar [used] for burnt offerings. 2c And he shall cause all its
fat to [go up in] smoke on the altar; just like the fat of the peace offering. Thus the kohen
shall make atonement for his sin, and he will be forgiven. 27 If one person of the people
of the land commits a sin unintentionally, by his committing one of the commandments
of the Lord which may not be committed, incurring guilt; 2s if his sin that he committed
is made known to him, he shall bring his sacrifice: an unblemished female goat, for his
sin that he committed. 29 And he shall lean his hand [forcefully] on the head of the sin
offering, and he shall slaughter the sin offering in the place of the burnt offering. 30 And
the kohen shall take some of its blood with his finger, and place [it] on the horns of the
altar [used] for burnt offerings. And then he shall pour all of its [remaining] blood at the
base of the altar. 31 And he shall remove all of its fat, just as the fat was removed from
the peace offering. The kohen shall then cause it to [go up in] smoke on the altar, as a
pleasing fragrance to the Lord. Thus the kohen shall make atonement for him, and he
will be forgiven. 32 If he brings a sheep for his sin offering, he shall bring an unblemished
female. 33 He shall lean his hand [forcefully] upon the head of the sin offering and
slaughter it as a sin offering in the place where he slaughters the burnt offering.
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ceee TIPALD DINT MO W - whatever a man may express in an oath. A passage in Shevuos 26a
states DyisY 78 Myawa o7, a shevuah made under duress is invalid. The individual’s true intent must
be present for the shevuah to be binding. The fragment of the verse myawa osi implies that before one
makes a shevuah obligation, the complete person, the entire individual, must take on the obligation.

Man sometimes assumes commitments that under normal circumstances he would never ac-
cept—obligations that will affect the rest of his life. The “real” individual did not make these agree-
ments; “someone else” made them.



And the kohen shall take some of the blood of the sin offering with his finger and place
[it] on the horns of the altar [used] for burnt offerings. And then he shall pour all of its
blood onto the base of the altar. 35 And he shall remove all its fat, just as the sheep’s fat is
removed from the peace offering. The kohen shall then cause them to [go up in] smoke on
the altar, upon the fires for the Lord. Thus the kohen shall make atonement for him, for
his sin which he committed, and he will be forgiven.

If a person sins, whereby he accepts an oath, and he is a witness [to some matter]

by seeing or knowing [it], yet he does not testify, he shall bear his transgression;
Or if a person touches anything unclean, whether it is the carcass of an unclean wild
animal, or the carcass of an unclean domestic animal, or the carcass of an unclean
creeping animal, and it was hidden from him, he incurs guilt. 5 Or if he touches the
uncleanness of a human, with any uncleanness through which he may become defiled,
and it is hidden from him and [later] he knows, he has incurred guilt; + Or if a person
swears, expressing with [his] lips to do harm or to do good, whatever a man may express
in an oath,* and it is hidden from him and [later] he knows, he is guilty in any one
of these cases. 5 And it shall be, when someone incurs guilt in any one of these cases,
that he shall confess the sin which he had committed,* ¢ and he shall bring his guilt

Many European Jewish immigrants with strong religious backgrounds abandoned religion after
immigrating to America. When I asked them why, they answered that in Europe they were different
people. A sinner is possessed with a dybbuk that must be exorcised.

King Saul is a prime example. Saul truly was a great king, but as the verse says, an “evil spirit”
forced him to act wickedly (see I Sam. 16:14). The true King Saul was free of sin.

There is a popular saying in Yiddish that can be used to illustrate this point. After a person
realizes that he has made a terrible mistake, he asks himself, “Vu bin ich geven yemelt, where was I
then?” He is asking, in essence, where was my true “I.” Someone else, disguised as myself, did this.

The purpose of every leader is to appeal to the good that is in man, to speak to the hidden
person. One of Hasidism’s greatest contributions to Judaism is the notion that everyone can feel
holiness. A Jew always has within him something that can be saved, and this fundamental tenet
must not be lost from our present-day consciousness. (Derashot Harav, pp. 94-102)

e YY NI LR TN - he shall confess the sin which he had committed. There are two types of
confession: The vidui that one says at the time that he repents, and the vidui of Yom Kippur regard-
ing sins for which he has already repented. Every time that one recites vidui, he must invoke these
earlier sins. In a similar way, when one praises God for something, he must invoke the other good-
nesses that He has bestowed. Thus, in Birkas Hamazon, we include the berachah of Hatov Vehameitiv
for all the good God does for us. (Divrei Harav, p. 287)

Maimonides ruled that repentance is incomplete if vidui has not been recited. A basic principle
in the laws of property is words that are in the heart, that is, ideas that remain unarticulated, are not
words at all and are of no significance. Feelings, emotions, thoughts and ideas crystallize only after
explicit verbal expression. A man knows and thinks many ideas which he cannot bring to his lips.
Man can construct many psychological defenses within himself, refusing to acknowledge harsh
reality. Vidui forces man to admit the facts as they really are, to express the painful truth.
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A passage in Maseches Kesubos (104a) relates this idea. After the passing of Rabbi Judah HaNasi,
the preeminent rabbinic leader in the Tannaitic period, an informal edict was promulgated: Whoever
states that Rebbe died shall be impaled with a sword. The stark reality of his death was so painful that
one could not even bring himself to hear the truth expressed verbally. Man buries the truth as long
as that truth is not verbalized.

Many mitzvos in the Torah involve an objective act coupled with a subjective component. The
recitation of the Shema, for example, involves both the act of recitation as well as the proper inten-
tion: accepting the yoke of the Kingdom of Heaven. Similarly, vidui constitutes the specific action
(ma’aseh) behind the fulfillment (kiyum) of the mitzvah to repent. (On Repentance, pp. 100-105)

~eor ANNBID 30 1’?3] 1221 - And the kohen shall make atonement from his sin. A Mishnah in
Maseches Yoma (85b) explains that if one violates a precept the penalty of which is the offering of a
sacrifice, he receives expiation as soon as the sacrifice is offered. Rashi is troubled by the obvious
question of why the Mishnah does not explicitly state that the sacrifice is effective as atonement
only if the donor repents for the sin. He answers that presumably the donor has repented, for oth-
erwise he would not have offered the sacrifice.

According to Rashi, even a sacrifice not accompanied by full resolve to mend one’s ways is ef-
fective, since the mere fact that he is making the offering denotes the requisite level of remorse the
sinner must go through. A korban is voluntarily offered by the sinner. The sinner must go through
the lengthy process of selecting an animal and transporting it to Jerusalem. If the sinner had been
completely unconcerned regarding his misdeed, he would not have gone through the trouble of
offering a korban. Obviously, something bothered the sinner and troubled his mind. He was con-
cerned, but he was incapable of translating that feeling of guilt into complete teshuvah. He merely
experienced hirhur teshuvah, a spark of repentance.

Hirhur teshuvah means that the sinner is troubled by the sin. His guilt keeps him awake at night.
There is a large gulf separating hirhur teshuvah from complete teshuvah. Yet, Rashi maintains that
even hirhur teshuvah enables the donor of a korban to obtain the atonement afforded by the sacri-
fice. Though his remorse does not measure up to the standards of teshuvah, nonetheless, the fact
that the sinner offered the korban reflects hirhur teshuvah, and that is sufficient to provide atone-
ment. The korban is therefore accepted and atonement is attained.

Maimonides, on the other hand, writes: Those who offer sacrifices in expiation for their sins are not
granted atonement with their sacrifice unless they first repent (Hilchos Teshuvah 1:1). The prophet Isaiah
exhorted the people with the words, Of what use are your many sacrifices to Me? (Is. 1:11), suggesting
that the people did not engage in repentance upon offering their sacrifices.



offering to the Lord for his sin which he had committed, a female [animal] from the
flock either a sheep or a goat, for a sin offering. And the kohen shall make atonement
from his sin.* 7 But if he cannot afford a sheep, he shall bring as his guilt offering for
that [sin] that he had committed, two turtle doves or two young doves before the Lord,
one for a sin offering, and one for a burnt offering.* s He shall bring them to the kohen,

According to Maimonides, a korban provides atonement only if it is accompanied by teshuvah
and confession. Teshuvah as a thought, as an attitude, is insufficient. Teshuvah must be verbalized
and formulated through confession. (Undated Lecture)

oo 19D MINY DNWTY TN - one for a sin offering, and one for a burnt offering. Toras Kohanim
(Vayikra, dibura dechovah, parashah 10, perek 18) derives a halachah from these words regarding
one who is obligated to bring this paired bird offering who dies after he has designated one bird
to be brought as the chatas, but before he had the chance to designate a second bird as an olah. In
this case, Toras Kohanim says, his heirs are obligated to bring the second bird offering as an olah to
complete the deceased man’s double-bird offering obligation (known as a ken). Tosafos in Maseches
Menachos (4b s.v. lo) quote and reject another version (girsa) of Toras Kohanim that includes the
complementary case, where a man sacrifices one bird as an olah but then dies before he had the
chance to offer the chatas, and rules that his heirs are obligated to offer the second bird as his
chatas offering. Tosafos reject the veracity of this girsa, based on a halachah leMoshe miSinai dictat-
ing that an animal designated as a korban chatas whose owner dies before offering it as a sacrifice
must be killed but not sacrificed (Bava Kama 110b). Therefore, say Tosafos, it would be impossible
to obligate a deceased man’s children to offer a bird to complete their father’s obligation to bring a
korban chatas.

Rosh, in his commentary to the Mishnah in Maseches Kinim (2:5), cites Rabbeinu Yaakov of
Orleans who attempts to reconcile the second version of Toras Kohanim and resolve the question
raised by Tosafos. He suggests that the halachah that we put the chatas of a deceased person (chatas
shemeisu be’aleha) to death applies only to an animal chatas, but not to a chatas ha’of, a bird chatas,
which can in fact be sacrificed posthumously.

However, this raises an additional difficulty. Even if Rabbeinu Yaakov’s assertion would be cor-
rect (that the rule of chatas shemeisu be’aleha does not apply to a bird), how is it possible to actually
offer a chatas for a deceased person, in light of the principle of ein kapparah lemeisim, literally, “there
is no atonement for the deceased.” Since a chatas cannot be brought as a korban nedavah (a volun-
tary sacrifice), but only when required to achieve atonement, this would seem to preclude offering
a korban chatas for a dead person. Furthermore, on what basis would one distinguish between a
bird and animal in regard to the rule of chatas shemeisu be’aleha?

The Gemara in Maseches Kerisos (9a) states a rule in regard to all paired bird offerings: it is not
possible to offer a single bird [without its pair]. Sifri (Bamidbar, piska 108) seems to imply that this
rule does not only prohibit the offering of a single bird, but it also tells us that the sacrifice of a ken
must follow a specific protocol, whereby the pair is comprised of a chatas and an olah. Therefore, if
one offers one bird as an olah, it is automatically required that a second one be brought as a chatas.
This would mean that, when the chatas offering is part of a ken, the chatas bird has a unique status
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which differs from other chatas offerings. Normally, a korban chatas—which cannot be offered as
a nedavah—may be brought only if its offering would serve as a kapparah, an atonement for its
owner. Yet in this case, because of the concurrent offering of the olah bird, there is an independent
obligation to offer a bird chatas based on the kinnim protocol, unrelated to the requirement to

achieve atonement.



who shall first offer up that [bird] which is [designated] for the sin offering. He shall cut
its head [by piercing with his nail] opposite the back of its head, but shall not separate
[it]. © He shall sprinkle from the blood of the sin offering on the wall of the altar, and the
remainder of the blood shall be pressed out onto the base of the altar. It is a sin offering.

And he shall offer up the second one as a burnt offering, according to the law. Thus
the kohen shall make atonement for him, from his sin which he had committed, and he
shall be forgiven. 11 But if he cannot afford two turtle doves or two young doves, then
he shall bring as his sacrifice for his sin one tenth of an ephah of fine flour for a sin
offering. He shall not put oil over it, nor shall he place frankincense upon it, for it is a
sin offering. 12 He shall bring it to the kohen, and the kohen shall scoop out a fistful as
its reminder; and cause it to [go up in] smoke on the altar, upon the fires of the Lord. It
is a sin offering. 13 Thus the kohen shall make atonement for his sin that he committed
in any one of these [cases], and he shall be forgiven. And it shall belong to the kohen
like the meal offering. 1+ And the Lord spoke to Moses, saying, 15 If a person commits
a betrayal and trespasses unintentionally against [one] of the things sacred to the Lord,
he shall bring as his guilt offering to the Lord an unblemished ram from the flock with a
value of silver shekels, in accordance with the shekel of the Sanctuary for a guilt offering.
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We can now understand the halachah stated in the alternate girsa of Toras Kohanim as ex-
plained by Rabbeinu Yaakov of Orleans. Even if the person obligated in this ken offering dies
upon bringing his olah bird, it is still possible to obligate his heirs to bring its chatas counter-
part, despite the fact that under normal circumstances a korban chatas on behalf of a deceased
person would not be accepted. The phrase 9% Tmy nxwny Tms indicates that because the olah
bird has already been sacrificed, its chatas counterpart must be offered regardless. (Shiurei HaGrid
al Kerisos, pp. 180-181)
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R Iy 1"2;; 120).DPR PN N2 - He shall bring an unblemished ram...The kohen shall then
make atonement. The impossibility of obtaining m23, atonement, without offering a korban is not
limited to the era of the Beis Hamikdash. This halachah that korban is identical with kapparah and
that korban and kapparah form an absolute equation still prevails and has survived the destruction
of the Beis Hamikdash. In order to obtain kapparah, one must offer a korban.

What comprises a korban today, now that the Beis Hamikdash is in ruins? A korban nowadays
consists exclusively of ymo, suffering.

What does y710? mean? pmi are not necessarily defined as physical pain or disaster. The Torah has
never wished to invite disaster or inflict physical pain upon us. P70 is when one feels defeated in the
constant struggle of life. Whenever man feels that he has lost the battle, this constitutes atonement.

Man works towards a certain goal. He sacrifices time and utilizes his skills and talents, but fi-
nally, he becomes disenchanted. His efforts do not result in the realization of his goals. Whenever
there is a discrepancy between ambition and realization, between aspiration and reality, between
expectation and fact, man experiences defeat.



And what he has trespassed against the holy thing he shall pay, and he shall add
one fifth of its value to it, and he shall give it to the kohen. The kohen shall then make
atonement for him through the ram of the guilt offering, and he shall be forgiven.

If a person sins and commits one of the commandments of the Lord which may not
be committed, but he does not know, he is guilty, and he shall bear his transgression.

He shall bring an unblemished ram from the flock, with the value for a guilt
offering, to the kohen. The kohen shall then make atonement® for his unintentional

sin which he committed and did not know, and he shall be forgiven.
offering he has incurred guilt before the Lord.
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And the Lord spoke to Moses, saying,
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Sometimes man wins the battle. His energy is productive and constructive; he is not disap-
pointed in his aspirations and plans. At other times, one is completely disappointed, or his return
is minimal. The discrepancy between hope and reality, the gap between one’s dreams and the world
of facts, is almost boundless and unlimited. The little that man achieves is not satisfactory. He
works, he prepares, he plans, he invests much physical and spiritual energy. He makes a supreme
effort to obtain something—and then, when the time comes, he either does not receive anything,
or whatever he does receive does not measure up to the amount of time and effort which he in-
vested. This is defeat.

Defeat is realized when man works for nothing, when his work is not constructive. Defeat is a
curse which has been imposed, not only upon wicked sinners, but upon the human race in gen-
eral. This is the curse which God imposed upon Adam after the sin of the Tree of Knowledge, And
[the earth] will cause thorns and thistles to grow for you (Gen. 3:11).

Sometimes the human being invites defeat. It is not just imposed upon him. By inviting defeat,
he offers the most exalted korban.

Consider the case of someone who suffers from hunger and deprivation. He manages to accu-
mulate some money and opens a store. The store develops, business is prosperous, and he finally
starts to earn a decent living. The problem of keeping the Shabbos arises. He knows that Shabbos
can be his most profitable day, and that if he closes on Shabbos, his business will decline, and he
will lose his investment. If the man decides in favor of defeat, of losing the economic struggle in
order to observe Shabbos, this defeat is a great korban. Man must be ready to be defeated. (Noraos
Harav, Vol. 6, pp. 195-200)
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s MY WY IR 9P A9YmY SO 3 WD) - If a person sins, betraying the Lord by falsely
denying to his fellow. The Tosefta (Shevuos 3:5) states: Rabbi Chananiah ben Chachinai said, it is written
that one sins against God when he falsely denies having stolen from his neighbor. This is so since one does
not steal from his neighbor unless he also denies the existence of God.

The Rabbis apparently did not understand why the Torah had employed the words betraying the
Lord in reference to one who embezzles funds from his neighbor. They answered that where there



If a person sins, betraying the Lord by falsely denying to his fellow* concerning a
deposit, or money given in hand, or an object taken by robbery, or he withheld funds
from his fellow, 22 or he found a lost article and he denied it and swore falsely regarding
any one of all these cases whereby a man may sin, 2 and it shall be, when he has sinned
and is guilty, that he shall return the article which he had robbed, or the funds which he
had withheld, or the item which had been deposited with him, or the article which he had
found; >+ or anything else, regarding which he had sworn falsely, he shall pay it with its
principal, adding its fifths to it. He shall give it to its rightful owner on the day [he repents
for] his guilt. 25 He shall then bring his guilt offering to the Lord: an unblemished ram
from the flock with the [same] value, for a guilt offering, to the kohen. 26 And the kohen
shall make atonement for him before the Lord, and he shall be forgiven for any one of all
[cases] whereby one may commit [a sin], incurring guilt through it.

is real faith in God, there can be no social immorality, no embezzlement, no perjury. Stealing, em-
bezzling, and perjury are the result of a secular ethic, of a man who wants to build his own moral
world and be the legislator of a moral law which he himself has created.

The Tosefta continues with a very strange story. Rabbi Reuven once spent a Shabbos in Tiberias.
He met a philosopher who asked him a question: Who is to be held in contempt and hated? Whom
should society consider a contemptible creature? Rabbi Reuven answered that society should hate
the atheist, the agnostic, the skeptic, one who denies the existence of his Maker.

The philosopher did not understand. He asked, “How is this so? Why should a non-believer
he held in contempt and hate? Isn' faith the private affair of the individual? His skepticism is not
harmful to society!” Rabbi Reuven answered, Honor thy father and mother, Thou shall not kill, Thou
shall not commit adultery, Thou shalt not steal; there is no man who can violate these precepts unless he
has denied the existence of his Maker.

The philosopher had expected Rabbi Reuven to answer that only the fiends of society, the
arch-criminals who inflict harm upon others, deserve to be hated, but not the innocent agnostic or
atheist. The answer to the philosopher’s question came swiftly and unequivocally. The absence of
faith in God will eventually lead to the breakdown of social morality. Corruption of man is ushered
in by the lack of faith in God.

The crux of social ethics is faith in a transcendental, personal God who expects man to imitate
Him. At the beginning, the skeptics said that the commandments I am the Lord, your God and You
shall not have the gods of others in My presence are socially irrelevant, since it is possible to organize a
society on the foundations of a man-made morality. They have finally realized that without I am the
Lord, your God, man forfeits his ethical sensitivity and becomes oblivious to the most elementary
principles of morality. (Noraos Harav, Vol. 5, pp. 20-23)



